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-dagmarkonrad@yahoo.de S tarting in 1828, the Basel Mission, one of the largest Protestant missionary societies of the nineteenth century, sent missionaries to India, Africa, and China, primarily from Würt-temberg, Germany, and from Switzerland. 1 These missionaries believed their call was to be "in the service of the Lord," and they neither planned nor expected to return home. Their wives, the so-called mission brides, also accepted this future. 2 Officially, future missionaries were forbidden to have contact with women during their seven-year training period in the Mission House, and the marriage ordinances of the Basel Mission stated that missionaries could not marry until they had served in the field for two years. Marriage proposals were made from abroad, sometimes to several women in turn, who might be known to the missionary only through intermediaries or as sisters of colleagues. In line with Pietist beliefs, many women interpreted a marriage proposal from a missionary as a call from God; emotional or physical considerations were not voiced openly. Yet to commit to wedlock with a missionary meant committing to a new life in a foreign country and to the challenges of a different culture and language, a tropical climate, and insufficient medical support, not to mention the possibility of an early death.
The women and men who traveled to the tropics in the nineteenth century came from Pietist mission circles that were part of the broader transregional Pietist network. They kept in close contact, often paid visits to one another, and met up at annual mission festivals. Networks of "friends of the mission" also provided support, including shelter, as the missionaries traveled to the field. In distant lands the "mission family" included all members of the Basel Mission who lived in a certain geographic region, who became a substitute for one's extended family in the European homeland. 3 Missionary children were also part of this wider mission family. The Basel Mission's children's ordinance of 1853 required that
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Dagmar Konrad missionary children be sent back to Europe. 4 Like their parents, these children also immigrated, but they did so by returning to the country their parents had left, where they lived in a children's home run by the Basel Mission or with relatives. Both parents and children found themselves in a cultural context that was remote but contained traces of something familiar.
At the Mission Station
The missionary family overseas was supposed to function as a model of the European ideal of married and family life. Children, and having many children, had a social significance in many cultures that directly contributed to the reputation-and acceptance-of missionary couples. 5 For the wives of missionaries, however, pregnancy was mostly associated with distress and fear. There were few doctors, and the women normally supported each other the best they could through pregnancy and childbirth. Sickness, understood in Pietist fashion as a test from God, is a dominant presence in letters. In numerous cases, the child or mother, or both, died during childbirth; in fact, the majority of couples experienced the loss of at least one child. The one-yearold twin children of Wilhelm and Luise Maisch died of a tropical illness in 1910. Wilhelm recorded in his diary how missionary couples tried to come to terms with the death of their children, finding comfort in their faith. The following words are typical:
Missionary people need, even more than normal Christian folk, a cross to bear and to suffer, it is only then that they will become the blessed creatures of God's workmanship. The death of missionary children in the heathen world is also a homily. The only son of the Mandarin recently died of a baffling disease in the town of Yunon. The pain caused the father to bang his head against the wall until blood appeared, and the mother wanted to take her own life in desperation. How else are they able to bear this agony, other than to believe they are born anew to a living hope through the resurrection of Jesus Christ from the dead? 6 
The Ayah
An ayah, as indigenous nursemaids were called throughout the British Empire, was indispensable in a missionary family. The nursemaid gave the missionary wife social status and also time to devote to missionary endeavors, whether sewing lessons on the veranda or time-consuming work in a local girls' school. The missionary's wife was officially designated "helper for her husband," an expression that hardly portrays the range of tasks she might take on. The mother's relationship with the ayah was ambivalent, however, for it swung between fearing that her children would become too closely bonded with the nursemaid and a dependency on the ayah, with whom she worked closely, a juxtaposition Elizabeth Buettner has also noted in her study of colonial India. 7 Although nursemaids often were Christianized-they were recruited from mission girls' schools, where they learned the European ways of homemaking 8 -their presence provided an intercultural encounter for the missionary children, who lived to an extent between cultures, between the strict Christian approach The mother's relationship with the ayah was ambivalent, fearing that her children would become too closely bonded with the nursemaid.
of their parents and an indigenous culture with "heathen" elements. Their shared language might further the child's attachment to the ayah. Immanuel Pfleiderer, a missionary to India, wrote in a letter to his parents in the south of Germany, "Thus the child grew up bilingually; from the native maidservant, the child was permanently listening to Tulu, and from the parents, German. Experience shows that such children normally learn the native language more quickly and easily than German." 9 
An Idealized Childhood
Reflecting on their childhood experiences in the Tropics, the children of missionaries often recalled a distant Arcadia. Frieda Mühleisen, who grew up as the child of a missionary in southern India at the beginning of the twentieth century, recalled, At that time, India was a dreamland for children. The coconut trees on the shores of Tellithery, different ones in our garden on the Nettur hills, the splendid colors that the sun left in its trail behind the western skies, the roaring of the ocean's waves on the rocky shores, which we could hear in the silence of the night from our small beds-all really just a dream in the memory. We had a very friendly relationship with our servants. Sudany, our nursemaid, who slept on her mat on the veranda at night and wore her hair in a long knot, went on walks with us children in the evenings.
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Rosina Widmann similarly depicted her childhood in Africa in the middle of the nineteenth century:
An orange tree alleyway started in near proximity to our house. It stretched past the houses of the native west Indian, black Christians and continued until it reached a point close to the water spring. What a romantic place it was! How I loved to go there with our girls, a good half-hour away from our house, to collect some water! It was our nearest well. Just before one went to cross over to the spring, there was a bench under the last two orange trees.
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The romanticized nature of such memories is made evident by comparison with diary entries and letters of parents, which record that many children suffered with diarrhea, fever, and rashes, looked pale, and faced life-threatening diseases such as yellow fever and blackwater fever. Reports of the worries and dilemmas facing parents are numerous. Inadequate educational opportunities, the unhealthy climate, and the "heathen influence" to which the children were exposed in the mission field meant that it was preferable for children to be brought up in Europe, the Christian way.
Separation
Mothers often went to great effort to ensure that their children had a spiritual foundation that would provide them with a protective shield for their life without their parents. Children started their religious education at the earliest possible age. Bible stories were told, and psalms and hymns were learned by heart, in the indigenous language if the children could not speak German. Letters sometimes contain examples of attempts to come to terms with the impending separation. Missionary wife Elisabeth Pfleiderer wrote in her recollections of India in the 1880s, "My little son still wants a few songs sung to him in the evenings. He doesn't know that every verse is a stab in the heart for me. After all, he's just a mission child. Then I always pull myself together and think to myself that I shouldn't be moaning before anything has happened." 12 The pain of separation for both parents and children came with "working in the vineyard of the Lord." Maria Hermelink, who was in India from 1877 to 1893, depicted her son's fears, and her own, over the impending separation from his parents: "The prospect of having to leave his father and mother is hard for him, and so he cries bitterly and asks whether his father and mother are going to die. [He mourns,] I can't bear it, and I want to die, too. Yes, I want to kill myself." 13 This quotation might initially sound like someone threatening suicide, but if we examine it more closely, we realize that the child's thinking is a logical consequence of a religious upbringing. From an early age children were confronted with death and dying in Bible stories. They were told again and again that there would be a reunion, if not here, then in the hereafter. He could only be reunited with his parents if he also died.
Some children traveled with other missionaries returning to Europe, leaving their parents behind in the mission territories; in other instances parents and children spent a home leave together in Europe, with the parents then traveling alone back to the mission field. The latter alternative appears to have been less painful for the parents. On her return to Cameroon Johanna Lutz wrote, "It hurts much more when children are sent away to a foreign and faraway world than when they are left behind well provided for and cozy in a little place that one has seen oneself before departure overseas again." 14 The emotional impact for the child might depend on whether he or she was the oldest child and therefore the first to be separated from the family, or whether the child was following in the footsteps of an elder sibling. Yet whatever the place in the family, the sense of separation and alienation was likely great. Letters suggest that a "taken away" child was frequently soon followed by a new baby in the family-a "substitute child" or "child of solace" who could fill something of the emotional gap created by the departure of an older sibling.
Care of missionaries' children cemented relations within the wider mission family. Children traveled to Europe via this transnational network, and the mission family in Europe and the mission family overseas were bound together by communication through, with, and about the children. The second annual report of the mission children's educational commission, issued in 1854, vividly substantiates this global network in its description of the transportation of twenty-four children from India:
In Boulogne, which was their point of destination after an eightday stay in England, there were friendly people willing to offer helping hands; loyal friends of the mission reserved accommodation in Paris and paid all expenses-in Strasbourg, too. Even the railway officials were doubly attentive and helpful. On April 24 the steam engine rolled through the gates of Basel with all the The emotional impact for the child might depend on whether he or she was the first to be separated from the family, or following in the footsteps of a sibling.
Many children arrived in Basel able to speak only poor German or even no German at all. Rosine Widmann, who came from Ghana to Basel in 1864, could communicate with only four of the twenty-five girls in the girls' home, since the other twenty girls came from mission fields in India and spoke only Indian languages such as Tulu, Kannada, Malayalam, and Hindi, or spoke German. The self-reliance and other capabilities she had developed in Africa, including reading and writing in Twi, were now of no use to her, she later recalled. 19 Her linguistic difficulties initially attracted teasing, and she was dependent on others to explain the foreign culture in which she now found herself. 20 
Out of Sight, Out of Mind?
Many children sent home from the mission field lived, not in the children's institute, but with relatives. Elise and Friedrich Eisfelder spent almost thirty years in India, from 1885 to 1913. Their first child died at the age of six months. On a visit home, they left their two other children, Hermann (age five) and Caroline (three), with the children's grandparents. Family life now revolved around letter writing. Most of the letters that Elise wrote to her children were full of admonishment and behavioral rules, but her words also suggest that she felt guilty about leaving her children with their elderly grandparents.
Elise and Friedrich participated in a nineteenth-century form of distance learning. Theirs was time-delayed parenting, for letters took up to two months to arrive at their destination, limiting the impact of the instructions they contained. Such contact appears to have been instrumental in bridging the ever-growing gap between parents and children. The letters sometimes contain the words of the children as originally spoken-Caroline, for example, had said, "For my mother, I'm her daughter, and for my father, his sweetheart, and [for you, I'm] your granddaughter," 21 referring lively and cheerful children and their attendants and brought us the cherished fosterlings, who from now on had been entrusted with our love and care by the Lord.
15
A rather different experience on the part of the children is described in private sources. Rosine Widmann writes, "I remember the first time I walked into the girls' home very well. I was overwhelmed with homesickness." 16 We also hear of the children's emotional reactions: "During the Christmas holidays, Heinrich's heart started to overflow with self-pity; when everyone was in bed, he started to wail and cry, so bitterly and loud that the girls didn't know what to do." 17 The culture shock felt by historic missionary children has marked similarities with the experiences of so-called third culture kids of modern missions.
18

A Home in Europe
In 1853 the first group of children transported home together were accommodated in an apartment in Basel under the supervision of Wilhelmine Culmann. With the establishment of the children's home in 1859, the children were divided by gender, with a boys' institute and a girls' institute. Culmann resigned in protest at the splitting up of families. Her successor, Constantia Scholz, became head of the girls' home, where she was both methodical and strict. A system of houseparents in the boys' home, typical of boarding schools, was intended as a substitute family. A child was addressed as "son" or "daughter." Boys were to call their houseparents "mama" and "papa." Until 1880, girls were to call Constantia Scholz "aunt." After that the girl's institute was also led by houseparents, called "mama" and "papa" by the girls as well. The mission children's home was intended to be a home, and not just a temporary residence on the model of a boarding school, whose pupils returned to their family homes during vacations. Home is a key term here. Missionary children had their first home with their parents and then a second home in distant Europe with substitute parents. The letters of missionary children also suggest the existence of a third home, a religious home providing emotional protection, in the form of psalms and prayers that had been learned by heart, to which they turned at times when they missed their parents the most. to her grandmother who was writing the letter-but even these remarks belonged in the past by the time they were read by the children's parents for the first time. Yet the illusion of family life, participation, and closeness was being maintained.
Children sometimes remained "little ones" in the minds of their parents, even as they grew older. Clothilde Dörr's children were growing up in the care of relatives and had sent her a photograph when, in 1864, she wrote from India, "You're really curious as to whether we still recognize you? Just imagine! Hardly at all, for you look quite different from how we remember you. You're wearing the long dresses that we weren't accustomed to, which also make you look a lot older." 22 She continues by suggesting, "The next time you have a photo made, wear your summer dresses and white stockings, not the black ones, and don't forget that. Otherwise, you'll make yourselves look older to us, don't you agree?" 23 As the children grew older, the wording, themes, and content of their letters changed, and so too did the emotional engagement of parents and children. In the children's letters, their parents slowly become abstract entities, even strangers. Parents attempted to overcome this distance by writing of their children's early years in the mission field. Their letters formed a paper umbilical cord as they told of incidents involving their children, described the rooms in which they had lived, and reported on their former nursemaids. The estrangement troubled parents. Johanna Lutz, a missionary's wife in Cameroon, wrote of her daughter to a female friend, "When and how will we see her again, and how then will her feelings be toward us, her parents? How often does one hear of the notion of parents and missionary children becoming alienated, coupled with a certain reluctance and not being able to get along together?" 24 Objects intended to maintain the bond between parent and child-dried fruit, birds' feathers, special foodstuffs, and sea shells, for example-were sent to the children in Europe as keepsakes from their overseas homeland. 25 The children also sent objects to their parents, often schoolwork, needlework, handicrafts, or drawings. Such achievements were intended to document progress at school and were commented upon by parents in detail, with both approval and criticism. Unlike the objects sent by the parents, those sent by the children sought not to preserve the past but to serve as signposts to the future. They document the children's development, from first awkward attempts at writing with adult guidance to elegantly composed and neatly written letters; from childish matchstick men to elaborate landscapes; from clumsy attempts at sewing to delicately embroidered and decorative tablecloths or pincushions.
Words and objects were the only means of bridging the distance between parents and children, yet they could also serve to remind all concerned of that very divide. Missionary children might not see their parents for many years, and it was not uncommon for one or even both of their parents to die in the missionary territory before they could ever meet again. The children were left in no doubt about the priority of their parents' missionary work. Sophie Hasenwandel wrote from India to her daughter Emilie, "Do not think about our visiting. We are part of the mission in Tulu country, for we wish to serve the Lord for as long as he deems necessary." 26 The children remained in the mission house until their confirmation at the age of fourteen. Some girls then attended a girls' grammar school, but many temporarily became domestic help for families until they married and could set up their own homes. Boys might continue in education or learn a trade, which gave them some form of security for two or three years at least. The change was more marked for girls, as they moved to new homes. The Christian idea of a "migratory life" with "no permanent homeland on earth" was embodied for both parents and children in a life marked by transitions and temporary stays. The final transition would bring a "permanent homeland" and reunion in another world. Sentences Johanna Ritter wrote to her daughter demonstrate that the otherworld or almost parallel world was very real for people in those times and that they placed much hope in it. Writing from India to her daughter Else at the time of her ninth birthday, she observes, "Of course it would be much more pleasant if we were able to be with you, or you with us, but this is not possible at the moment, and so the least we can do is think about each other and beg the Savior that he be kind enough to bring us together in heaven. Oh, how beautiful it would be there!" 27 These are typical phrases that are frequently encountered in correspondence between parents and their children.
Parents and children feared becoming strangers. Friedrich Eisfelder wrote to his daughter shortly before his final return to Europe from India in 1912, "You'll probably no longer recognize me after I've returned home and come across you in the street. Of course, it is also questionable whether I'll recognize you if you should unexpectedly come across me anywhere in the street." 28 Such fears were very real. Telling of his childhood spent in the Kinderhaus (children's house) of the Basel Mission up to 1945, Werner Hungerbühler recalled, "One day, my brother and I had to wear our Sunday clothes on a normal working day. Uncle and Auntie muttered something about our parents, who would perhaps soon be coming home and to whom an up-to-date photograph of us would have to be sent so that they will be able to recognize us when they see us again." 29 
Conclusion
Of the 213 girls who grew up in the Basel Mission girls' home from 1853 to 1910, 40 (18.8 percent) married missionaries; of the 293 boys, only 13 (4.4 percent) followed in the footsteps of their parents and went on to become missionaries. The young women, who probably had less leeway in deciding their future, were more likely to remain part of the mission than the young men. Like their mothers, they accepted the "call of God," which meant that they in turn would be separated from their children. Their lives remained characterized by transitions between continents and cultures, and by everything that was lost in these transitions.
As the children grew older, the wording, themes, and content of their letters changed, and so too did the emotional engagement of parents and children.
